
out of the many honours and tributes attributed to the 'friend' of Allah, 
SayyidnZ IbrEhim a\. That it is so special has been hinted through the 
use of the word: I; (thumma: Then - 123). The sense being conveyed is: 
Certainly great are all those merits and perfections of the person of Sayy- 
idnZ IbrEhTm as they are, but the most superior of all these is the fact 
that Allah T a a Z  has asked his preferred-most and the dearest rasiil to 
follow his way. 

Verses 125 - 128 

Invite (people) to the way of your Lord with wisdom and 
good counsel. And argue with them in the best of man- 
ners. Surely, your Lord knows best the one who strays 
from His way, and He knows best the ones who are on 
the right path. [I251 

And if you were to harm them in retaliation, harm them 
to the measure you were harmed. And if you opt for pa- 
tience, it is definitely much better for those who are pa- 
tient. [I261 

And be patient. And your patience is bestowed by none 
but Allah. And do not grieve over them, and do not be in 
distress for what they devise. [I271 Surely, Allah is with 
those who fear Him and those who are good in deeds. 
El281 

Sequence of Verses 
In the previous verses, by attesting to the veracity of the Holy 

Prophet $& as  prophet and messenger of Allah, the purpose was to 
induce his people to follow what he commanded them with and thus do 
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their bounden duty towards their Divinely ordained rasul. In  the verses 
cited above, the Holy Prophet % himself is being taught how to fulfill 
the rights of his mission a s  a messenger of Allah and how to observe the 
related etiquette as  due - the generality of which includes and covers all 
true believers. 

Commentary 
Da'wah and Tabligh: Principles and Curriculum 

Embedded in this verse (125) there lies a whole curriculum of Da'wah 
and TablTgh, i ts principles and rules of etiquette, within the frame of a 
few words. As in  TafsTr al-Qurtubi, when Haram ibn HayyEn's jii hi -, 
time of death came near, his relatives asked him for some wa$yyah (or- 
der ,  par t ing advice, will). I n  reply, he  said, "Wa+Tyyah? That  people 
make for ma1 (wealth, property, inheritance), which I do not have. But, I 
would still make a wa$yyah, tha t  of the Eyat of Allah, particularly that  
of the last verses of SErah an-Nahl - and I order you to stand firm on 
them." The verses mentioned here are  the same a s  appear above. 

Literally, i;;j : da'wah, means to call. The first duty of the blessed 
prophets is to call people towards Allah. After that, what they teach a s  
prophets and messengers are explanations of this Da'wah. The Qur'Zn 
mentioning a special attribute of the Holy Prophet has called him: &lili 
(one who invites people towards Allah): 

And one who invites towards Allah with His permission whilst 
being a lamp, lighted. (al-AhzZb, 33:460) 

0 our people, respond to the Caller of Allah (Prophet 
Muhammad B). (al-Ahqiif, 46:31) 

Calling people towards Allah (&I J! ;$ : da'wah ilal-lah) has  been 
made obligatory on the Muslim Ummah following in the footsteps of the 
Holy Prophet %. I t  was said in  SErah 'A l - '~mr~n :  

, , , , 5 * ' ,  3 Jd , 9 1  $)=, +,y,+ qyg,JJ\ J!++ &\ &$J, 
And there has to be a group of people from among you who call 
towards the good ... (3:104) 

And in another verse, i t  was said: 
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And who is better in utterance than the one who called (people) 
towards Allah. (HZ Mim as-Sajdah/Fussilat, 41:33) 

While expressing the general sense, this word may take several 
forms, such as: $1 j! ip (ddwah ilal-lah: Calling towards Allah), j!;% 
91 (da'wah ilii al-khair: Calling toward the good) and 41 J.2 j!;y2 
(da'wah iEG sab2illEh: Calling towards the way of Allah). ~oGe;er, the 
outcome is the same because calling towards Allah is actually calling to- 
wards His din and the Straight Path. 

The next phrase: GJ & J! (ila sabili rabbik: to the way of your Lord) .., 
carries two nuances of expression. Here, by mentioning the special attrib- 
ute of the Most Exalted Allah - 'Rabb' - and then by annexing it to the 
Holy Prophet $!$, a hint has been given that the work of Da'wah is con- 
nected with the attribute of nurture, raising, training and education. 
Here, it is being suggested to the Holy Prophet $& that the way Allah 
Ta'dZ has nurtured him, he too should invite people using the mores of 
nurture and education. It should be a Da'wah in which due consideration 
is given to the nature and attending circumstances of the addressee and 
the ultimate approach has to be such as would not weigh heavy on the re- 
cepient, rather, should be as effective as is possible. The word: ; p a  
(da'wah) itself imparts this sense in that the mission of a prophet is not 
simply limited to conveying the injunctions of Allah and making people 
hear them. Instead, his mission is to invite people to implement these in 
their lives. And it is obvious that no one inviting someone to Allah would 
present his submission in a manner which causes distraction and aver- 
sion or in which the addressee has been maligned or mocked at. 

The expression: &I! (bil-hikmah: with wisdom) which follows im- 
mediately has been used'in the Holy Qur'Zn for several meanings. At 
this place, some Tafsir authorities have taken: L&d (al-hikmah) to 
mean the Holy Qur'Zn, some others explain it as the Qur'En and Sun- 
nah, still others call it the binding argument while R$I al-Ma'Zni has 
given the following Tafsir of 'al-hikmah' with reference to al-Bahr 
al-MuhTt: 

2r &l &I 3 2/41 +I.,aJI rml Ig;l 
It is sound speech which goes into one's heart. (R* al-Ma'ani) 



- 

This Tafsir assimilates all above views. The author of RT$I al-BayZn 
has also carried almost the same sense in the following words: 

"Al-Hikmah means the insight through which one finds out the 
dictates of circumstances and talks as appropriate relatively, 
chooses such time and occasion as would not put a burden on 
the addressee, employs lenience where lenience is called for 
and firmness where firmness is in order. And where he thinks 
the addressee would be embarassed by saying something frank- 
ly, there he should use hints t o  communicate, or employ a 
change of subject and approach in a way that neither emba- 
rasses the addressee nor feeds him with the thought of sticking 
by his prejudice." 

The next word: d+"d (al-maw'i?ah) or: G' (wa'?) literally means to 
say something in the spirit of wishing well in a manner that would make 
the heart of the addressee softened and arable, all tuned to accept it. 
Once this is done, i t  will be useful to talk about the reward and benefit 
of such acceptance, as well as, about the punishment and ill-effects of 
not accepting it. (Al-QZmGs and al-Mufradgt of RZghib al-Isfah5ni) 

Later, by saying: LA (al-basanah: good), the sense conveyed is that 
the subject and treatment of this counsel should be such as would satisfy 
the heart of the addressee, removing doubts and apprehensions whereby 
the addressee comes to realize that you have no personal motive behind 
your approach and that you are addressing him only in the interest of 
the addressee and for his or her good. 

We may stay with the word: &''I (al-maw'igah: counsel) for a while 
and say that i t  had already made i t  clear that this wishing well has to be 
in an effective manner. But, experience bears out that sometimes while 
wishing well for someone, the approach could become hurtful or insult- 
ing for the addressee. al-Ma5ni). In order that people would leave 
this kind of approach, the word: (al-basanah: good) was added. 

The word: 3?Cr (~Zdil: argue) in the subsequent sentence: 24 3?L'' 
pi '& (And argue with them in the best of manners) has been derived 
from: kc (mujiidda). At this place, i t  means argumentation and de- 
bate and: $4 (And argue with them in the best of manners) 
means that shoufd thkre be, in the process of Da'wah, the need to engage 
in debate or exchange of arguments, then, that discussion should also be 
in the best of manners. I t  appears in R* al-Ma'ZnT that good manners 
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require a gentle and soft approach in mutual submissions, arguments 
have to be such as would be easily understood by the addressee, argu- 
ments have to be supported by known premises so that they help remove 
the doubts of the addressee and shields him against falling into dogma- 
tism. And there are other verses of the Qur'Zn which bear witness to the 
fact that this approach of showing good manners in debate (al-ihsEn fi 
al-mujGdalah) is not restricted to Muslims alone. About the people of the 
Book (Jews and Christians), the Qur'En particularly says: 

'JL , 51 ,.. 41 >IT',&~Y, 
, / 

And do not argue with the People of the Book except in a man- 
ner which is the best. (al-'AnkabLitl 29:46) 

And in another verse, by giving the instruction of: a $> 'd Y$ (speak 
to him in gentle words (E-Hiil 20:44) to SayyidnZ K s Z  Bnd =run kgjs 
rUI,  it was also stressed that this was how they have to deal even with 
as rebellious an infidel as the Pharaoh. 

Da'wah: Principles and Etiquette 
To sum up, three things have been mentioned in verse 125 as neces- 

sary for Da'wah: 

1. Al-Hikmah (Wisdom) 

2. Al-Maw'irqah al-Hasanah (Good Counsel) 

3. Al-MujZdalah - 'billati hiya ahsan' (Debate in the Best of Manners) 

Some commentators have said that these things are there because of 
three kinds of addressees. Inviting with wisdom is for people of knowl- 
edge and understanding. Inviting with good counsel is for common peo- 
ple. Argument and debate are for those who nurse doubts in their 
hearts, or simply refuse to accept anything said to them because of hostil- 
ity and obstinacy. 

My mentor and master, MaulZnZ Ashraf 'Ali Thiinavi has said in his 
TafsTr BayZn al-Qur'Zn that it is far out to deduce from the context of 
the verse that the addressees of these three things are groups of three 
different kinds, separate from each other. 

In the light of the above what seems to be obvious here is that these 
rules of etiquette in Da'wah are to be used for everyone. The first thing 



to do in Da'wah is to wisely assess conditions surrounding the addressee 
and pick out the most appropriate thing to say in those terms. Then, 
what has to be said will certainly be said as a well-wisher, however, this 
empathy has to be strengthened by such evidences and proof as would 
satisfy the addressee. And the subject matter and the manner of presen- 
tation has to be kept soft and affectionate so that the addressee becomes 
certain about whatever is being said and starts feeling that this person 
is saying it in his interest and for his benefit, and that the speaker's pur- 
pose is not to embarass him or belittle his status. 

However, the author of Riih al-Ma'Zn: has made a subtle point at 
this place. According to him, the arrangement of the verse shows that 
there are really no more than two things in Da'wah: (1) Al-Hikmah (Wis- 
dom) and (2) Al-Maw'izah (Good Counsel). The third thing: Al-MujZda- 
lah (Argument,Debate) is just not included under the Principles of 
Da'wah. But, it can be conceded that it does come out handy once in a 
while in the path of Da'wah. 

The author of Riih al-Ma'Zni proves his point by saying: If these 
three things were to be the Principles of Da'wah, the exigency of the situ- 
ation required that all three should have been enumerated with the help 
of conjunctions as: ?YI 3 1 A I j  &,JIJ ~ 5 2 6  But, the Holy Qu'ran 
has elected to say al-Hikmah (Wisdom) and al-Maw'izah (Good Counsel) 
with conjunctive words in one single arrangement while, for al-MujZda- 
lah, it has chosen to have a separate sentence: j 36 (And 
argue with them in the best of manners). This tells us that argument in 
matters of knowledge is not a basic element or condition of the Call to 
Allah (da'wah ilal-lEh). Instead, it is an instruction concerning matters 
that come up in the path of Da'wah - an example of which appears in the 
next verse where patience has been enjoined because it is inevitable to 
observe patience over pains inflicted by people while in the path of 
Da'wah. 

In short, there are two principles of Da'wah - (1) Al-Hikmah (Wis- 
dom) and (2) Al-Maw'izah (Good Counsel). No Da'wah - whether to the 
learned and the classes or to the masses of people - should remain with- 
out these two factors. However, one has to face the kind of people who 
are neck-deep into doubts and superstitions and more than ready to 
start a debate with the Da'i (the man of Da'wah), it is to meet such situa- 



tions that a go ahead signal to engage in the exercise of Al-MujZdalah 
(argument, debate) has been given. But, by imposing the restriction of: 
>i> 3 4  (in the best of manners) along with it, it was made very clear 
that the ~ujZdalah  devoid of this condition has no place and status in 
the Sha6'ah. 

The Prophetic Etiquette of Da'wah 
Inviting people towards Allah is, in fact, the mission and station of 

the blessed prophets, may peace be upon them all. The rightly-guided 
'Ulama' of the Muslim community carry out this mission in their capac- 
ity of being their deputies. So, it is incumbent on them that they should 
learn its etiquette and methodology from them alone. A da'wah that  
does not follow those methods faithfully does not remain what da'wahre- 
ally is. Instead, it turns into 'adEwah (enmity) and becomes the cause of 
subsequent confrontations and wars. 

An instruction of the Holy Qur7En given to SayyidnE MGsE and 
E r E n  r U I  L& in SErah p -HZ illustrates the principle observed by 
prophets in their Call: S'iYG 'u a $> 'J 9 3  (Speak to him in gentle 
words, may be he takes to the advice or fears - 20:44). This is a principle 
no Caller to Truth (dE'i ila al- Haqq) should ever lose sight of. Let him al- 
ways bear in mind that the Pharaoh was an infidel (kzfir) known for his 
rebellion, one whose death was to come, as in ultimate Divine knowl- 
edge, while he was still a h7ifir. Now, when Allah Ta5lZ sends his man 
of the Call even to a disbelieving tyrant like the Pharaoh, He sends him 
with the instruction of talking to him gently. Today, the people we invite 
to Allah, to His Faith, they are not more astray than the Pharaoh. Then, 
none of us can claim to match SayyidnZ MusZ and E r E n  rXJI kgjc as 
great guides and callers to the way of Allah. So, the right that Allah did 
not give to the two of his prophets - that they hurl hard talk on the ad- 
dressee, throw taunts a t  him and insult him - where in the world did we 
get that right from? 

The Holy Q u r k  is full of the Da'wah and Tabligh of the noble proph- 
ets +& and the contestations of disbelievers. Nowhere in there we 
find that any messenger of Allah has ever responded with a single un- 
pleasant word against those who threw taunts a t  them despite their 
being on the side of the Truth. Let us have a look at  some relevant exam- 
ples. 



The words spoken by two prophets, SayyidnZ NGh and Sayyidnii 
G d  rWI in response to the confrontation and sharp accusations of 
their people are worth noticing. These can be seen in the seventh section 
of SGrah al-A'rEf from verses 59 to 67. 

SayyidnZ N* @\ is the great prophet known for his high determi- 
nation and long blessed years in this world. For nine hundred and fifty 
years he devoted his life to Da'wah, TablTgh, Reform and Enlightenment 
among his people. But, with the exception of a few, no one from among 
his people listened to him. Leave the rest, even his son and wife re- 
mained on the side of disbelievers. Had a modern day Reformer been in 
his place, imagine how he would have talked to such a people! Just  ima- 
gine and then see what those people said in response to his Call in their 
interest and for their benefit. They said: 

.$ ". & J&,&Y G! 
1 ' 1  

"Indeed we see you in an obvious error" - al-A'rZf, 7:60. 

On the other side, there is a prophet of Allah. He skips the option of 
chastizing his evil and contumacious people and this is what he elects to 
say: 

"0 my people, there is no error in me, but I am a messenger 
from the Lord of the worlds" [telling you what is good for you] - 
al-A'rZf, 7:61. 

The other messenger of Allah who came after him was SayyidnZ Hiid 
-1. His people, despite having seen the messenger's miracles, chose to 
remain hostile. They said, "you have yet to come up with a proof for your 
claim and we are not the kind of people who would abandon their objects 
of worship (idols) just because you say so. The fact is that you have been 
irreverant in respect of our idols and that is why you have gone crazy." 

Having heard all this, SayyidnZ Hiid @\ responded by saying: 
, ,, s *  d -,, / -,,> 

3g> iSji j.~ I jwlj SI j~i>! 
"I make Allah my witness, and you witness that I have nothing 
to do with what you take as gods besides Him" - Hiid, 1154. 

And as in SGrah al-A'riif, to him his people said: 



"Indeed, we see you in foolishness, and we certainly believe you 
to be one of the liars" - 7:66. 

In response to these heart-rending words used against him by his 
people, the messenger of Allah, Sayyidnii E d ,  blessings and peace on 
him, does not even think of some sharp repartee, some derogatory 
counter comment, or say anything which would bring into focus their 
waywardness and their ugly penchant for attributing lies to Allah. He 
does nothing of that sort. Yet, he gives the answer and what an answer! 
He simply said: 

-&J\ ;+; 2 a>;; -&-Jj ?&& >d ,A ??- 
, , 

"0 my people, there is no foolishness in me, but I am a messen- 
ger from the Lord of the worlds" - al-A'rZf, 7:67. 

Sayyidnii Shu'aib invited his people to Allah in accordance with 
customary practice of prophets. They were addicted to the evil practice of 
weighing less and measuring short. When SayyidnZ Shu'aib ?%'!&I asked 
them to refrain from it, his people made fun of him and asked him in bit- 
ing contempt: 

{+ q>i 7- ,& hi 31 C)G, >yJ& y3 hi y>E d&i > >, > +- 
> -- 

-I -, L i Y  
They said, "0 Shu'aib, does your salah (prayer) command you 
that we should give up what our fathers used to worship or 
give up our free will in (spending) our wealth? You are proven- 
ly the man of wisdom and guidance" - E d ,  11:87. 

Here, they have said three things. They open with a taunt: This pray- 
er that you make teaches you to do all those foolish things. Then they 
talk about their mZ1 - wealth, property, commercial interests: This is 
ours. We buy. We sell. What do you have to do with our financial mat- 
ters? And for that matter, how does your God come into this? All this be- 
longs to us and we have the right of spending it as we wish. The last sen- 
tence they say is loaded with black humour and angry sarcasm - you are 
certainly wise, guided-right! 

It seems as if the contemporary votaries of secular economy did not 
rise only in our time. They do have their forbears in the past whose theo- 



retical assumptions were the same a s  is being dished out today by some 
Muslims carrying nothing but Muslim names. So, they would say that 
they were Muslims, they believed in Islam but  when i t  comes to a n  eco- 
nomic order, they adopt socialism (or capitalism) for, a s  they would like 
to believe, this area is out of bounds for Islam. 

Returning to what his people said to SayyidnE Shu'aib =I, let us 
now see how the messenger of Allah responds to the sarcastic remarks 
made by his unjust people: 

He said, "0 my people, tell me, if I am on a clear path from my 
Lord and He has provided me from Himself with a good provi- 
sion, (should I still leave you unguided?) And I do not want to 
do in your absence what I prohibit for you. I want nothing but 
to set things right as far as I can. And what I am enabled to do 
is only with the help of Allah. In Him alone I have placed my 
trust and to Him alone I turn in humbleness" - HEd, 11238 

Despite tha t  SayyidnZ MGsZ @I, when sent to the Pharaoh, had 
fully complied with the Divine instruction of talking to him gently, the re- 
sponse of the  Pharaoh to SayyidnZ MiisE @\ came in  the  following 
words: 

, :.. /&,JIrn.& , , 
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He said, "(You!) Did we not raise you among us as a child, and 
you stayed among us for years of your life? And you did your 
deed which you did, and you were of the unfidels " - ash- 
Shu'arZ', 26:18,19. 

Here, the Pharaoh has reminded SayyidnE MusE 8581 of two favours 
done to him - tha t  he raised him as  a child and tha t  he stayed with him 
for a number of years while older. Then he showed his displeasure over 
the incident in  which a Copt got killed a t  the hands of Sayyidna MusZ, 
though he had no intention of killing him. In his anger, he also said that 
he had become a n  infidel. 

At this place, the expression: zjul> 'di (anta min  al-kEfir?n) could 



be taken in the literal sense, that is, one who is ungrateful, which would 
mean: 'we did favours to you and you killed one of our men, a demonstra- 
tion of ungratefulness to favours done.' Then, it could also be given a 
technical meaning because the Pharaoh claimed to be god. So, whoever 
denied his godhead turned out to be a kzfir (infidel). 

Now, a t  this juncture, let us hear the answer given by SayyidnZ 
MusZ which is a masterpiece of prophetic manners and morals of 
Da'wah. Here, first of all, he goes ahead and makes a clean breast of 
what had happened to him. He had tried to disengage a Copt who was 
fighting an Israelite man. The punch he had employed to do that caused 
his death. So, this killing was not intentional. But, i t  was also not 
prompted by some religious exigency. In fact, even under the Law of 
Moses, that man was not deserving of being killed. Therefore, he began 
by confessing first and said: 

"I did i t  then, while I was of the astray (ignorant)" - 
ash-Shu'arZ, 26:20. 

The sense is that the act had escaped him before he was blessed with 
the mission of a prophet and a t  a time when he was not aware of any Di- 
vine command about it. After that, he said: 

"So I fled from you when I feared you. Then my Lord bestowed 
wisdom on me and made me of His messengers" - 26:21. 

After that, SayyidnZ hEisZ took up the reality of favours the 
Pharaoh was harping on. He told him that he was not right in doing that 
because this whole matter of bringing him up was the result of his own 
cruelty and oppression in that it was he who had a standing order in 
force, the order to kill Israelite children. His mother was, therefore, com- 
pelled to put him into the river until came the time when he reached his 
home. He said: 

"And this is the favour you put on me - that you have enslaved 
the Children of Isra'il! - 26:22. 



After that, when the Pharaoh asked: 31 L5 Cj ("And what is the 
Lord of the worlds?" - 26:23), he replied by saying: I;j > > ~ i j  p*i L; 
("The Lord of the heavens and the earth and of whateGer there is in 
between them" - 26:24). Thereupon, it was by way of mockery that the 
Pharaoh turned towards the audience and asked: ... ("Do you not hear?" - 
26:25) [meaning: You hear him, don't you? Hasn't he gone out of his 
mind?] Thereupon, SayyidnZ MlTsZ =\ added: 

3yi1 $,<f L> >&:; 
"Your Lord and the Lord of your first forefathers" - 26:26 

Irritated, the Pharaoh said: 

"Indeed, your messenger (who claims to have been) sent to you 
is a mad man" - 26:27. 

Even such a derogatory title given to SayyidnZ K s Z  did not 
lure him into a blow for blow response for he could have easily told the 
Pharaoh as to who was insane and who was sane. He just took no notice 
of it, in fact, went on to describe another attribute of Allah, the Lord of 
the worlds: 

"Lord of the East and the West and of whatever there is in 
between them, if you were to comprehend" - 26:28. 

This is a lengthy dialogue taking place in the court of the Pharaoh 
between him and SayyidnZ MGsZ =I. It covers three sections of SlTrah 
ash-Shu'ara' (26). Look at  this dialogue of SayyidnZ MlTsZ from the 
beginning to the end. No emotions are betrayed here. No reply has been 
given to his bad words, nor is his hard talk matched by counter hard 
talk. Instead of all that, there is a continuous flow of statements to the 
effect of Allah Ta'Zla's attributes of perfection along with the ongoing ef- 
forts of Tabligh. 

This is a brief sample of the confrontations in which the blessed 
prophets have stood up against their hostile and obstinate people. We 
can also say that it is a practical demonstration of 'arguing with the best 
of manners.' 



Besides argumentations, debates and intellectual confrontations 
when inevitable, models have been set  by the blessed prophets in  
Da'wah and Tabligh on a standing basis. They have established wise 
principles in human communications as appropriate to different addres- 
sees and different occasions with the added considerations as dictated by 
wisdom or beneficial expediency. In short, the way and method put in 
practice by the blessed prophets in  order to invite people to Allah 
(da'wah ilal-lEh) and make it popular, effective and abiding as well is, in 
reality, the essence and spirit of Da'wah. As for its details, these are 
spread all over in the teachings of the Holy Prophet %. Let us have a 
look a t  some of these as representative samples. 

The Holy Prophet % was very particular about making sure that no 
burden is placed on the addressee whether in Da'wah and Tabligh or in 
good counsel and beneficial advice. As for the noble Sahiibah, they held 
the Holy Prophet % very dear to their heart. About them, it could not be 
imagined that they would, God forbid, ever get bored with what he had 
to say. Yet, even for them, his customary practice was that he would not 
hold his teaching, counseling and advising sessions every day, rather lim- 
ited i t  to some days of the week so that their occupation or business is 
not adversely affected or that it becomes some sort of burden on them. 

According to a narration of SayyidnZ 'Abdullah ibn Mas'Tid & re- 
ported in the Sahih of al-Bukhiiri, "The Holy Prophet @ had his 'wa'?' 
sessions only on some days of the week lest we get bored - and he in- 
structed others to do the same." 

Sayyidnii Anas & reports that the Holy Prophet $$ said: 
,> >#.,!, , , > #  ., ,>* ,<, . , > d  , 
A+ y3 !A+., 1A-Y y j  1 3 ~ -  

Make (things) easy and do not make (things) difficult and give 
(people) the good news (of mercy from Allah) and do not disap- 
point or alienate (them) - SahTh al-BukhZri, Kit% al-'Ilm. 

SayyidnZ 'AbdullZh ibn 'AbbZs & says, 'you should become 
Rubbani, the people of your Rabb, people with wisdom, learning and 
law.' After reporting this saying in the Sahih al-BukhZrl, the word: & 
(RabbZni) has been explained as: A person who, keeping in sight the 
principles of Da'wah, Tabligh, education and training, starts with simple 
things first. When people get used to it, then he tells them about other 
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imperatives which would have been difficult a t  the elementary stage. 
This person is a Divinely guided scholar (j$ dG). These days religious 
sermons and propagation efforts produce very little effect. The main rea- 
son is that workers in this field generally do not give due consideration 
to the principles and etiquette necessary in this area. Lengthy lectures, 
uncalled for sermonizings and insisting on people to do something with- 
out first finding out the conditions faced by the addressee have become 
their habit. 

When engaged in the mission of Invitation and Reformation, the 
Holy Prophet $& made an extra effort to ensure that the addressee is not 
insulted or disgraced in any way. Therefore, when he would see someone 
involved with something bad or wrong, he would not address him direct- 
ly. Instead, he used to beam his remarks a t  a public gathering, for exam- 
ple, he would say: 

What has happened t~ people that they do so? 

This used to be part of a public address. Naturally, the person who 
was supposed to hear i t  did hear it, was ashamed in his heart and went 
about getting rid of that drawback. 

It was the universal habit of noble prophets that they shielded the 
addressee from being embarassed. Therefore, on occasions, they would 
attribute what was done by the addressee to their own selves and thus 
tried to set things right with their people. I t  appears in Siirah YZ Sin: I;, 
;Lk; kjfi ? ;? (What is the matter with me that I would not worship 
Him who created me? - 36:22). As for this emissary of the messenger, he 
was already devoted to his 'ibadah (worship) all the time as was his 
usual way. The purpose here was to make the addressee who was not so 
engaged hear the worth and value of turning to Allah in ' i b d a h .  But, as 
we see, he has attributed the shortcoming to his own person. 

And Da'wah means to call or bid someone to come close to the caller - 
definitely not to enumerate the person's shortcomings. Then, this act of 
calling can become effective only when there is some common ground 
between the caller and the called. For this reason, the Da'wah of the 
noble prophets as in the Holy Qur'En mostly begins with the words: 



($6 C y i i  qawmi : 0 my people) through which stress is placed first on the 
common factor of brotherly relations and then things aiming at  their bet- 
ternment are said. It amounts to saying - 'we are people of the same 
brotherhood, so let there be no hatred in between us' - and this is how 
they start the mission of reforming their society. 

In the letter of Da'wah sent by the Holy Prophet $!$ to Hiraql, the By- 
zantine emperor, he began by calling the emperor: 'The Great Man of By- 
zantium.' This tribute of honour given to him was permissible because i t  
contained a confession of the emperor's being great - though, for the peo- 
ple of Byzantine, not for him. After that, the manner in which the invita- 
tion to believe was given is being quoted below: 

"0 people of the Book, come to a word common between us and 
you that we worship none but Allah" (as in SErah Al-'~mriin, 
3:64) 

Here, a common factor of unity was mentioned first. I t  was said that 
the belief in the Oneness of Allah (Tauhld) was the common bond 
between the two of them. After that came the reminder about the error 
of Christians. 

If we were to look into the teachings of the Holy Prophet $!$ carefully, 
we will find similar rules of conduct in every field of Da'wah and public 
education. Unfortunately, in our time, we suffer from lack of concern for 
carrying the call to faith, working for the correction and betterment of 
people, bidding the Fair and forbidding the Unfair. Even those who are 
engaged in these pursuits have, (with valid exceptions) taken mere dis- 
cussions, debates, accusations, name calling, berating and disgracing 
the adversary to be Da'wah and Tabligh. The truth of the matter is that 
all this, being contrary to the Sunnah, never turns out to be effective and 
beneficial - while these gentlemen continue to congratulate themselves 
for having done a great service to Islam. In reality, they are becoming 
the cause of making people scared of it. 

The Harmful Worldly and Other-Worldly Effects of Current 
Contestations 

We know from the Tafsir of the present verse (125) that the main ob- 
jective of the Shari'ah of Islam is the Call to Allah (da'wah ilal-lEh) 



which has two principles: (1) Al-Hikmah (Wisdom) and (2) Al-Maw'izah 
Al-Hasanah (Good Counsel). And if the unwelcome need of Al-Mujadalah 
(argument, debate, confrontation) stands imposed on some stray occa- 
sion, then, that too has been allowed with the restriction of being 'in the 
best of manners.' But, in reality, i t  is not a regular department of 
Da'wah. Instead, it is a via media to handle its negative aspect. The 
Holy Qur'Zn has resolved it by placing the restriction of: 'd Jc! (in 
the best of manners). By doing so, it has told us that it should be in'the 
best spirit of politeness, and with the attitude of a sympathizer and 
well-wisher. Argument should be formulated clearly as appropriate to 
the state of the addressee. Any approach which belittles or insults the 
addressee should be totally avoided. Similarly, for it to be the best, it is 
also necessary to be on guard lest it becomes harmful to the speaker him- 
self. In other words, it should not affect his morals adversely for there is 
the danger of his falling into envy, malice, arrogance, love for name, 
fame and power. These are major inward sins. In short, the kind of dis- 
cussions, debates, polemics and confrontations we see today are such 
that it would take a very rare person, some man of Allah, to remain safe 
against their harmful effects, otherwise, it is extremely difficult to find 
refuge from it under normal circumstances. 

Imam al-GhazZlT has said: The way liquor is 'the mother of evils' 
(umm-ul-khaba'ith) in that it is a grave sin by itself and also becomes 
the conduit of other grave sins. Similarly, when overpowering the addres- 
see and demonstrating one's intellectual superiority over people becomes 
the objective, that  too becomes 'the mother of evils' for one's inward 
state. As a result, many spiritual crimes crop up, for example: envy, ma- 
lice, arrogance, backbiting, spying on the faults of others, being pleased 
with their discomfort and being unhappy with their gain, haughty rejec- 
tion of Truth, the attitude of not considering the position of others with 
justice and moderation, instead, worrying about a rebuttal, no matter 
how askance their enterpretations from the Qur'Zn and Sunnah are. 

These are dangers. Even serious religious scholars are affected by 
them. But, the problem is compounded when the thing starts affecting 
their followers when the intellectual exercise could turn into a physical 
one in progressive proportions. InnE lillahi wa inna ilaihi rZji'iin. Imam 
Shafi'i, may the mercy of Allah be upon him, said: 



"Knowledge is a brotherhood of the learned. How do those who 
have turned knowledge into enmity could invite others to fol- 
low their religion? When their sole objective is to dominate 
over others, how could they be expected to practice mutual at- 
tachment, love and consideration? And for one what evil could 
be greater than that which drowns him in the morals of the 
hypocrites and deprives him of the morals of those who truly 
believe and fear Allah?" 

Imam al-Ghazdi said that  a person who devotes himself to the 'ilm 
of din  and the da'wah of haqq revolves between two destinies. Either he, 
following correct principles and avoiding fatal dangers, achieves the eter- 
nal good; or, otherwise, if he falls down from this station, he slides into 
eternal misfortune. That he would remain hanging in between these two 
states is too far out to entertain - because, knowledge which is not benefi- 
cial is nothing but  punishment. The Holy Prophet #$ said: 

On the day of Judgement, the person most severely punished, 
of all human beings, shall be an 'Zlim from whose knowledge 
Allah has not given him any benefit. 

And in another SahTh HadTth, he said: 

"Do not learn the 'ilm (of dTn) to  compete with the learned in 
pride and prestige nor to challenge the incompetent with it nor 
to make the faces of people turn towards you therewith. So 
whoever will do that, will be in the fire." (Ibn MZjah, from the 
HadIth of Sayyidna JEbir with sound chains of authority as in 
Takhrij al-'IrZqI 'alE al-IhyZ) 

Therefore, the standing creed (maslak) of authorities among Muslim 
jur is ts  a n d  the  people on Tru th  (huqq) i n  th i s  ma t t e r  was  t h a t  they 
never considered disputation and coqfrontation in  intellectual issues a s  
permissible. In  the mission of inviting people to the Truth, i t  is  enough 
to alert anyone considered to be in  error, politely and sympathetically a s  
a well-wisher, presenting one's submission with necessary arguments. 
Then, should he accept, it is better. If otherwise, let him observe silence, 
totally avoiding altercation and adverse criticism. Let us  turn  to Imam 
MZlik GLS. &I LS-~  in  this matter: 



Imam Malik said: "Altercation and confrontation in al-'ilm (the 
knowledge of din) drives away the light of knowledge from the 
heart of a servant." Someone submitted: 'There is a person. 
who has the knowledge of Sunnah. Can he enter into debate for 
the protection of Sunnah?' He said, "No. But, he should inform 
the addressee about the Sunnah (as it is). Then, should he ac- 
cept it, good - otherwise, let him observe silence." (Awjaz 
al-Masiilik Sharh al-MuwattZ, v. 1, page 15) 

Ineffectiveness of Contemporary Da'wah Work 
There are two reasons why the work of Da'wah (invitation) and I s l a  

(reform) is not fully effective. (I) Firstly, because of the increase of cor- 
ruption in our time and the abundance of Haram things, hearts of people 
have become generally hard, and heedless of the Hereafter - and the 
very ability to accept truth has become weak and low. And there are 
some who find themselves suffering from the curse the foreboding of 
which was given by the Holy Prophet $&. He had said that, by the later 
times, the hearts of many people will turn upside down, all reversed. 
The ability to know good from bad, and the distinction of permissible 
and impermissible will vanish from their heart. 

(2) Then, negligence towards the duties of bidding the Fair and 
forbidding the Unfair and inviting people to the true faith has become 
common. Not to say much about people a t  large, there is not much 
realization of its need even among the learned and the righteous. It is 
assumed that correcting one's own deed is just about enough whether 
their children, spouse, brother, friend remain smeared with all sorts of 
sins. The concern for their  reform and betterment is  a s  if no 
responsibility of theirs - although, the definite textual statements of the 
Holy Qur'an (nu$@) are openly declaring that the betterment of one's 

, # , J , , , , , #  >,.-* children, family and relatives is his responsibility: I;i 
(Protect yourselves and your families from a Fire ... - at-TahGm, 6616). As 
for some people who do pay attention to this duty, they do not know the 
teachings of the Qur'Zn and the principles and manners of prophetic 
Da'wah. They take i t  easy, go by their impulse and say anything to 
anybody anytime without ever thinking about it. By doing so, they 
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surmise, they have done their duty - although, this method of action, 
being contrary to the blessed practice of prophets, further alienates 
people from the Faith and from following its dictates. 

Of particular mention is the habit of finding faults with others, mock- 
ing a t  them or making fun of them all in the name of open criticism. 
Imam ShEfi'I Jk hi -J said: 

"When alerting someone to some mistake (the rule is:) If you 
talked to  him privately, explained it politely, then, this is 'ad- 
vice'; and if you disgraced him publicly, this is 'vice."' 

The publicizing of mutual defects has become so popular these days 
that  negative advertising is being done as  if it was some service ren- 
dered to the Faith. May Allah Ta'ZlK bless all of us the ability to serve 
our Faith with the best of insight int,o its Da'wah and its modalities. 

At this point ends our submission relating to Da'wah and its princi- 
ples and etiquette. 

After that, we can move on to explain the last part of verse 125: SJ~! 
244 pi$' 3 '& > Fb, (Surely, your Lord knows best the one 
who strays fro& His way,'and He knows best the ones who are on the 
right path). This statement has been made to comfort those who carry 
the Call of their Faith because one is naturally shocked when the addres- 
see does not accept the truth presented despite that all rules of Da'wah 
have been observed. And there are occasions when this could produce 
another effect. When one sees no benefit coming out of Da'wah, he can 
become disappointed, even leave the work itself. Therefore, in this sen- 
tence, it was said:' Your duty is only to invite people to the Truth in ac- 
cordance with its correct principles. Beyond that, its acceptance or rejec- 
tion is something you have nothing to do with, nor is that one of your 
responsibilities. That falls in the domain of Allah alone. He knows who 
will remain astray and who will stand guided. You should not worry 
about it. Go on doing your duty. Do not lose hope. Do not despair.' This 
tells us that this sentence too is really a complement of the etiquette of 
Da'wah. 

Causing Pain to a Man of Da'wah: Revenge is Permissible, but 
Patience is Better. 

The next three verses (126,127,128) carry another important instruc- 



tion for those who present the message of Truth before people. It tells 
them about what they have to do in unusual conditions. There are  occa- 
sions when they have to face people who are hard-hearted and very ig- 
norant. No matter how softly and politely one explains things to them 
and no matter how much goodwill one has  for them in his heart ,  they 
would, even then, go in  a fit of anger, use bad language and cause pain. 
There are  times when they would go beyond that  and hur t  the preacher 
physically or would not even mind killing. So, a remedial measure was 
in order. 

For this purpose, by saying: $6 35 (And if you were to harm them in  
retaliation, harm them to the measure you were harmed. And if you opt 
for patience, i t  is  definitely much better for those who are  patient - 126), 
these noble workers in the way of Allah were given the legal right tha t  i t  
was permissible for them to retaliate against injustice done to them. 
But, this was to be subject to the condition that  retaliation should not ex- 
ceed the measure of injustice done. In other words, assess the injustice 
inflicted on you, retaliate only to tha t  measure and ensure tha t  no excess 
occurs. 

And a t  the end of the verse, given there is the advice: Though, you do 
have the right to retaliate, but be patient and do not retaliate. It is bet- 
ter. 

The Background in which this Verse was Revealed and 
How it was Implemented by the Holy Prophet $& 
and his noble SabZbah L& 

According to the majority of commentators, this verse is Madani. It 
was revealed in relation to the shahEdah of seventy 9a;ahEbah and about 
the event in  which Sayyidnii Hamzah & was killed and his body was 
subjected to post-killing mutilations (muthlah). The narration in  Sahih 
a l -Bukhar i  i s  i n  accordance wi th  i t .  DZrqutnT h a s  repor ted  from 
SayyidnZ Ibn 'Abbas & as  follows: 

"In the battle of Uhud when the Mushriks marched back, the 
dead bodies of seventy leading ~ahabah  were found. Also in- 
cluded there was SayyidnZ Hamzah &, the reverred uncle of 
the Holy Prophet @. Since the Mushriks were particularly 
angry with him, therefore, once he was killed by them, they 
took out their anger on his dead body. His nose, ears and other 
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parts of the body were cut and the abdomen was slit open. The 
very sight of it shocked the Holy Prophet $$ and he said that, 
to avenge Hamzah, he would have seventy men from the Mush- 
riks subjected to a 'muthlah' slinilar to what they have done to  
Hamzah. It was in the background of this event that these 
three verses were revealed (126,127,128)". (Tafsir Qurtubi) 

It appears in some narrations that these cruel people had meted out 
the same treatment of 'muthlah' (mutilation) in the case of other $a@- 
bah as well. (As reported by al-Timidhi, Ahmad, and Ibn Khuzaimah and Ibn Yib 
ban in their SahThs from SayyidnZ Ubaiyy ibn Ka'b &) 

In this matter, being extremely grieved, the Holy Prophet s h a d  de- 
clared his determination to subject seventy Mushriks in retaliation for 
his ~u(xZbah irrespective of their exact number, and this was not in ac- 
cord with the principle of justice and equity Allah Ta'alZ intended to 
stand established in this world through him. Therefore, two things were 
done. (1) He was alerted and told that the right of retaliation was there 
but i t  had to match the measure of injustice done. Retaliating against 
seventy for a few, irrespective of their number, is not right. (2) Then, he 
was to be the model of morals at  their best. Therefore, given to him was 
the good counsel: Though, you are allowed to retaliate evenly but, should 
you set aside this option and be patient and generous to the unjust, that 
would be much better. 

Thereupon, the Holy Prophet $!$ said, "Now, patient we shall be. We 
shall not take any revenge from anyone" - and he paid out a kaffiruh (ex- 
piation) for his oath. (Maqhari from al-Bagha&) When, on the eve of the Con- 
quest of Makkah, having all those Mushriks of Makkah under his con- 
trol, it was certainly the time to do what he had declared on the battle- 
field of Uhud that he would do. But, it was precisely at  the time of the 
revelation of the cited verses that the Holy Prophet had forsaken his 
earlier intention and had, instead, decided to observe patience. There- 
fore, a t  the time of the Conquest of Makkah, the course of patience was 
taken in accordance with the imperative of these verses. Perhaps, it is 
on this basis that it has been mentioned in some narration that these 
verses were revealed at  the time of the Conquest of Makkah. And it is 
also not too far out to believe that the revelation of these verses was re- 
peated, that is, initially they were revealed a t  the battle of 'Uhud and 
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then, when came the Conquest of Makkah, they were revealed again. (as 
narrated by al-Mazhari from Ibn al-Hastar) 

RULING: 
This verse has told us about the Law of Even Retaliation when 

avenging. Therefore, Muslim jurists say that in the event a person kills 
someone, the killed will be avenged by killing the killer. One who inflicts 
injury will have an even injury inflicted on him. Against one who cuts off 
someone's hand and feet, and then kills him, the guardian of the killed 
will be given the right that he too should first cut off the killer's hands 
and feet and then kill him. 

Yes, if someone kills someone else by hitting him with a rock, or kills 
him by injuring him with arrows, then, it is not possible to determine 
the correct measure of the way of killing, that is, how m.any strikes did it 
take to make this killing take place, and how much pain has been in- 
flicted on the person killed. In this matter, there is no measure of deter- 
mining real equalization. Therefore, he will have to be killed invariably 
with a sword. (Al-JassZ8) 

RULING: 
Though the verse has been revealed in relation to physical pain and 

loss, but its words are general which includes the inflicting of financial 
loss. Therefore, Muslim jurists have said that a person who usurps ma1 
(money, property etc.) belonging to another person, then, this other per- 
son has the right to forcibly take away from him his ma1 in accordance 
with his right, or take it by stealth on condition that the ma1 taken is 
from the genus of his right, for example, if cash has been taken, then, he 
can take, in lieu of it, the same amount of cash from him, by usurpation 
or theft. If things usurped are like grains, corn or cloth, then, similar 
grains, corn or cloth can be taken back. But, one cannot take another 
kind in lieu of the kind taken from him, for example, one cannot forcibly 
take cloth or some other article of use in lieu of cash. However, some fi- 
qalza' (Muslim jurists) have permitted it unconditionally - whether it be 
from the entitled kind or from some other. Some details of these rules 
have been covered by al-Qurtubi in his TafsTr while more comprehensive 
details appear in books of Fiqh. 

Mentioned in verse 1.26: $6 L!j (And if you were to harm ... ) was the 



general law in which avenging harm done with even harm was declared 
to be permissible for all Muslims, but taking the option of patience was 
recommended as definitely much better. And in the next verse (1271, the 
Holy Prophet has been addressed in a special manner and prompted 
to be patient because, in view of his great dignity and high station, the 
later response was certainly more appropriate and becoming for him as 
compared with others. Therefore, it was said: $4 'Y! 3% G; ;$I> (And be 
patient. And your patience is bestowed by none b;t Allah). 1t means: 'As 
for you, you just do not even contemplate a revenge. Take to Sabr (pa- 
tience) as your only option.' And then, he was also told that his Sabr will 
come with the help of Allah alone, that is, observing Sabr will be made 
easy for him. 

After that, once again in the last verse (128), a universal formula of 
having the help of Allah Ta'AZ by one's side was announced. It is: 

Surely, Allah is with those who fear Him and those who are 
good in deeds. 

The essence of this formula is that the help of Allah TaWE is with 
people who have two virtues: TaqwS and Ihsiin. The essence of TaqwE is 
acting righteously or being good in deed while the sense of IhsZn at  this 
place is to be good to those created by Allah TaFtlZ, that is, those who 
are duty-bound to do righteous deeds and are particular in dealing with 
others nicely - Allah Ta'AZ is with them. And it  is obvious, if someone is- 
blessed with the 'company' (help) of Allah Ta'ZlZ, who can touch him! 

AlhamdulillZh 
The Tafsir of STirah Al-Nab1 was completed today, 

ShabZn 25,1389 Hijrah 


